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with all the dross of materialism de
stroyed. We approach its portals 
as we put off the old man and put 
on the new, as we cease to believe in 
things material and learn to know 
things spiritual. Death brings us 
no nearer heaven, because the belief 
in death must be overcome before 
heaven is reached. We can never 
see heaven through material eyes or 

understand it through a material 
brain. We can, however, bring it into 
our experience in proportion as we 
grow in the understanding and prac
tice of truth. As we do this, we find 
that the kingdom of heaven, "the 
harmony of being" (Miscellaneous 
Writings, p . 58) , is actually within 
us here and now in the degree that 
we comprehend it. 

"I AND MY FATHER ARE ONE" 
CHRISTIAN ANDERSEN 

IN Christian Science we learn that 
through prayer man's unity with 

God is realized. Perplexed human
ity, conscious of the feebleness of 
this realization, is continually cry
ing out: Teach us how to pray. 
Nothing can be of more assistance in 
learning how to pray than an ear
nest study of the life of our Master, 
for he proved his unity with God by 
his works; he showed that he under
stood the true meaning, reality, and 
power of prayer. The one out
standing fact which characterized 
the prayers of Jesus was his knowl
edge that they would be answered. 
At the grave of Lazarus he prayed: 
'Fa the r , I thank thee that thou hast 
heard me. And I knew that thou 
hearest me always." Then with the 
authority of divine Truth he cried, 
"Lazarus, come forth," and the one 
who was in the tomb obeyed. 

How are we to acquire this cer
tainty that our prayers will be an
swered? Plainly, by being like Jesus 
in thought and deed. When we can 
say with confidence and understand
ing, " I and my Father are one," we 
can speak "as one having author-

ity," for in the  last   analysis a prayer  
answered is nothing less than divine 
power made manifest through man, 
God's image and likeness. Only in 
proportion as we see this image and 
likeness in our own consciousness can 
we rise to the true understanding of 
prayer and realize its power. Im
possible of attainment, some one may 
say. Then why did Jesus declare, 
"If ye abide in me, and my words 
abide in you, ye shall ask what ye 
will, and it shall be done unto you"? 

On one occasion Jesus told the 
disciples about two men who went 
up into the temple to pray. One of 
them thanked God that he was not 
as other men; the other smote his 
breast saying, "God be merciful to 
me a sinner." Jesus concluded, " I 
tell you, this man went down to his 
house justified rather than the other: 
for every one that exalteth himself 
shall be abased; and he that humbleth 
himself  shal l  be exal ted."  

I t is easy to see why the self-right
eousness of the Pharisee failed to 
reach the God who is Love and who 
is "no respecter of persons,"—but 
what about the second petitioner? I t 
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is easy to see that Jesus himself 
could never thank God that he was 
not as other men,—but could he ask 
God to be merciful to him a sin
ner? Plainly, no! The publican went 
away justified because through his hu
mility he was ready to be exalted; he 
had reached the stage of repentance, 
while the Pharisee was still asleep in 
his pride of respectability, scholar
ship, and material worship. Sooner 
or later every one in this condition 
must pass through the mental state 
of repentance and self-abasement. 
Comparing these two men with Jesus 
we see that neither the Pharisee nor 
the publican had reached the point 
where he could say truly, "I and my 
Father are one," although the pub
lican was nearer this point than the 
Pharisee. 

This is a question to be well con
sidered: Have we passed the stage 
of the publican and have we felt 
the exaltation following true repent
ance? If so, then we may to some 
extent at least realize man's unity 
with God, claim our heritage as His 
children, and have a measure of con
fidence that our prayers will be heard. 
Such a consciousness of unity with 
the Father as Jesus expressed is far 
removed from that of both Phari
see and publican. He that could wash 
the disciples' feet and accompany 
that act with the statement that they 
did well to call him Lord and Mas
ter had nothing in common with 
either guilt or self-righteousness. To 
be able to say with conviction, "I 
knew that thou hearest me always," 
we must, like Jesus, see ourselves as 
well as others as the spiritual chil
dren of God. 

The ability to see and to say as 
did Jesus, "I and my Father are 
one," means the rejection of evil in 
our thoughts and the acquirement of 
that Mind "which was also in Christ 
Jesus;" but if we really desire to 
reach this understanding of our right 
relation to God and a consequent 
ability to pray rightly, what is to 
prevent us? This desire to be like 
God, this prayer for growth in grace, 
where does it originate? If in God, 
does it not carry with it its own an
swer? Let us then begin by being 
grateful for this very desire, this 
prayer for understanding, knowing 
that in this way we cannot "ask 
amiss," and that God, our Father, 
will impart the needed spiritual un
derstanding freely to all who really 
desire it. 

But, says some one, how do I know 
that God exists, let alone that He 
answers prayer? How do I know 
that anything exists except what I 
can cognize with the senses? We 
will answer this question by an 
illustration. Suppose you and I, un- 
known to each other, were walking 
along on opposite sides of the street 
and simultaneously saw a child that 
was hungry and cold. We would 
both become conscious of a desire 
to extend love and protection to this 
child without any expectation of a 
return. At the same time countless 
other persons in other places would 
have a desire to do good. Is it not 
clear that all these impulses to love 
and be helpful would originate in a 
common source, and this source not 
confined in any material structure, 
but a self-existent, infinite, ever active 
Principle, omnipresent, omniscient, 
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and omnipotent? What is this source 
of love but God, and what is there we 
can know which is better than the love 
reflected in our own thoughts, the 
emanation of God? That this love 
does not originate in matter is plain, 
for if it did we could certainly cog
nize it with the so-called senses. 

Granted for the sake of argument, 
says the objector, that there is such 
an infinite Principle, Love, which 
manifests itself to our thoughts, and 
which you may call God if you like, 
but what about evil thoughts? Are 
there two gods, one evil and the other 
good, or does the one God originate 
both evil and good? This is a legiti
mate question and must be answered, 
if we are to be sure that the God to 
whom we pray is able to answer our 
prayers without hindrance from some 
other power, evil, which might frus
trate the designs of Love. 

Take another illustration. Sup
pose a man to be associated with a 
partner in some occupation, say sur
veying. To be a good surveyor re
quires a knowledge of geometry. We 
will assume that this man had such a 
knowledge and that his partner had 
not. When he made a survey for a 
client his work came out right, be
cause he understood the basic laws 
of surveying. On the other hand, 
his partner would continually be in 
trouble on account of his ignorance 
of geometry; his thumb rules would 
not save him and he would have to 
resort to what is known among sur
veyors as fudging, or covering up of 
poor, slipshod work by manipulation 
of figures to make them agree with 
one another. 

Suppose that these partners were 

ordinary men. The one acquainted 
with the subject in hand would grad
ually impart to the other his knowledge 
of it, but that other could never 
impart to anyone his ignorance. 
Why not? Because he had nothing 
to teach. Ignorance is not anything; 
if it were, it could be taught, and 
rules for the ignorance of geometry 
could be laid down in books and 
learned. Ignorance is merely the ab
sence of knowledge, a negation, not 
based on any principle whatever; all 
the ignorance in the world could not 
in the least affect the simplest geo
metrical truth. 

What then is evil but ignorance of 
God; what origin has it or on what 
is it based? Yet evil seems to be 
as real as good and more tangible, 
just as ignorance of geometry was 
noticed a great deal more than 
knowledge of it. The mistakes caused 
by ignorance led to trouble and 
expense; perhaps lawsuits resulted 
from the poor work, while the cor
rect work probably passed unnoticed. 
But when knowledge superseded ig
norance what became of the latter? 
When we open the door of our con
sciousness to Christ, Truth, what 
does evil become to us? It becomes 
just what it has always been, noth
ing. The understanding of the noth
ingness of evil comes in proportion 
to our efforts to express good, just 
as the surveyor lost his ignorance 
by an earnest study of the laws of 
geometry. 

In our efforts to understand God, 
in order that our prayers may be 
more than "vain repetitions," we do 
well to remember the blessing Jesus 
pronounced on the pure in heart,— 
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"They shal l  see God." In this  
connection, to "see God" plainly means 
to understand God, and it becomes 
evident that our understanding will 
be in proportion to our purity, and 
that to try to see God in any other 
way is merely to make a "graven 
image." One involuntarily connects 
the purity of Jesus with his marvel
ous ability to heal. In order to heal 
oneself or others it is necessary to 
"see God," and to recognize that 
man is the image and likeness of God. 
How is it possible for one to do this 
and at the same time be sensual and 
impure of heart? 

When the disciples failed to heal 
the epileptic boy and asked Jesus for 
the reason, he in effect told them 
that they were lacking in respect to 
"prayer and fasting," lacking in that 
purity of heart which comes from 
overcoming the lusts of the flesh. To 
be pure in heart means not only to 
be personally pure but to overcome 
all that would stand between us and 
God. One of the commonest forms 
of impurity is expressed in the desire 
for place and honor, the desire to be 
first. In rebuking this trait of the 
disciples Jesus did something more 
than verbally to express disapproval; 
he took a little child, set him among 
his listeners, and told them they 
must become like this little child in 
order to enter the kingdom of heaven 
at all. 

If our prayer for purity of heart 
is based on the desire to "see God" 
not only for our own sake, but also 
that we may help others, the prayer 
will be answered before it is expressed 
even in thought. In praying for his 
disciples Jesus said, "And for their 

sakes I sanctify myself, that they 
also might be sanctified through 
the truth." The purification of the 
world can come about only through 
the purification of those who have 
named the name of Christ. 

Nations as well as individuals do 
well to mold their ideals in accord
ance with the understanding of unity 
with God. This understanding will 
make it evident that our brother, ir
respective of race or creed, is also 
one with the Father. Even when na
tion rises against nation and we are 
hurled into the very hell of war in 
seeking to maintain the right as we 
see it,—even then we must struggle 
against hatred and pray for peace, 
not only for the sake of our own na
tion, but that we may help to bind up 
the wounds of those who for a season 
seem to be enemies. Hatred is the 
most deadly and subtle poison; if not 
overcome it will destroy a nation as 
well as an individual. 

It is significant that after Jesus 
had given the disciples what is known 
as the Lord's Prayer, he practically 
repeated that portion dealing with 
forgiveness, saying: "For if ye forgive 
men their trespasses, your heavenly 
Father will also forgive you: but if 
ye forgive not men their trespasses, 
neither will your Father forgive your 
trespasses." How important then to 
pray fervently that we may learn 
to forgive, thus demonstrating that 
"Love is reflected in love" (Science 
and Health, p. 17). Such a prayer 
for peace and for love in our own 
hearts will make us partakers of the 
blessing Jesus pronounced on peace
makers,—that "they shall be called 
the children of God." 
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